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Movement restrictions in Palestine have invaded our consciousness 
as they affect many aspects of our daily lives. These limitations easily 
obstruct our awareness of the many locations we can visit to enjoy the 
country’s natural beauty and its interesting historical and cultural sites. 
But some of us are overcoming these restrictions. During the Intifada, 
taxi drivers used to assure us that they are like water: they tend to find 
a way to reach their desired destination, even if it takes four to five 
times the normal travel time. Likewise, Palestinians are increasingly 
engaged in exploring and enjoying the beauty of the locations that 
remain accessible despite local travel restrictions – while foreign travel 
has been inaccessible to many due to either financial limitations or 
COVID-related restrictions. Becoming aware of all these opportunities 
has been the most rewarding aspect of working on this month’s issue. 

We are happy to see advertisements coming back, as they contribute 
to our sustainability. As always, we thank our authors, including Dr. 
Mohammad Alami, anthropologist Dr. Ali Qleibo, Dr. Wael Hamamra, 
the Director of Excavation and Survey at the Ministry of Tourism and 
Antiquities; Dr. Hamdan Taha who for two decades served as director 
general of the Department of Antiquities in Palestine; architect and 
author Naseer Arafat; Awni Shawamra, the Director of the Research 
and Publication Department at the Palestinian Ministry of Tourism 
and Antiquities; journalist and author Jamil Dababat; Dr. Yara Dahdal 
who serves as projects manager at Nature Palestine Society; and our 
intern Laila Albina. Thanks go to Dr. Saleem Zoughbi, the author of our 
Historical Personality of the Month series that in this issue introduces 
Abd al-Qader Al-Husseini. Enjoy our two books of the month: Sitti’s 
Bird: A Gaza Story and To the Good People of Gaza. If you are in 
Palestine, visit our Exhibition of the Month at Bethlehem’s Bab IdDeir 
Art Gallery that presents Kitchens by Alaa Albaba, or enjoy the online 
access to Zawyeh Gallery’s Bending Toward the Sun that presents 
works by Yazan Abu Salameh. 

This issue is also a keeper because it features many more maps 
than previous issues, including not only Jerusalem, Ramallah, and 
Bethlehem but also Gaza city, Jericho, Nablus, Hebron, Jenin, Qalqilya, 
and Tulkarem.

From the entire team at TWiP, we wish a healthy and peaceful summer 
to all of you. 

Sincerely,

Tina Basem

https://thisweekinpalestine.com/product/donate/
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ntil 1869, Jerusalem had only one court of law; it was 
presided over by a judge who ruled in accordance with 
Shari’a law. He was called the qadi of Jerusalem and was 
nominally appointed by the Ottoman sultan. The qadi had the 
authority to appoint deputies, including those authorized to 
preside in the major towns of the jurisdiction. This jurisdiction 

covered the region that extended from Safad to Irbid, Ajloun, and Salt in the 
north and east down to, and including, Gaza in the south.

Shari’a law was developed over the centuries by numerous religious scholars of 
various ethnic origins. It is based on the Holy Qur’an and on the authenticated 
Traditions of the Prophet (what he said and did). Shari’a law, as it developed, 
covered all aspects of a citizen: physical, mental, material, and spiritual well-
being, as well as matters of procreation (i.e., family affairs). It was independent 
of the political authority of the Muslim state. Such was the case in all past eras, 
including the Ottoman period until the onset of their Tanzimat in 1839. The 
Tanzimat period witnessed numerous Sultani Orders that were issued mostly 
without reference to the religious establishment. These orders aimed to combat 
the huge challenges brought about by the financial and military collapse of the 
Ottoman state, particularly after the disastrous financial consequences of the 
Crimean War (1853–56). The Tanzimat orders were largely related to matters 
of finance, trade, banking, etc., and based on European models and standards, 
which had a drastic effect on the Muslim nature of the Ottoman state and 
contributed to its transformation.*

Rediscovering Palestine

By M. A. Alami

Signatures 
and Seals

U

Tanzimat laws also had very profound 
effects on the Jerusalem Jurisdiction. 
The Land Law of 1858 privatized waqf 
land and town assets of public waqfs 
of major mosques and religious 
institutions while permitting private 
waqfs of citizens and non-Muslim 
institutions. This eventually led to the 
purchase of much land and assets by 
European institutions and the Zionist 
movement, particularly after 1869. In 
that same year, some 85 percent of 
Shari’a law was replaced by Sultani 
Orders as introduced by the civilian 
majallah law and other state laws. 
Civilian courts were introduced and 
presided over by civilian judges. 
Shari’a law was confined to personal 
matters and applied to Muslims only, 
presided over by Shari’a judges. It 
is worthwhile to note that despite 
all the introduced Tanzimat laws, 
the Ottoman state failed to arrest 
the deterioration of the state and of 
its financial and military affairs. The 
Ottoman state officially declared 
bankruptcy in 1876.

What follows is a description of 
some aspects of the judicial Muslim 
procedures that prevailed prior to 
the introduction of the Tanzimat, 
specifically prior to 1869. These did 
not differ from those that prevailed 
during the Mamluk, Ayyubid, and 
previous eras.

The Unique Symbols of 
Ottoman Jerusalem's 
Shari'a Judges

A presiding judge signed all 
documents issued by his court. Each 
signature was stamped by the seal of 
the judge. Whereas some 330 qadis 
and some 250 deputies presided 
in Jerusalem during the Ottoman 
period (1517–1917), each had his 
own unique seal. All documents were 
recorded in court records of the town. 
During this period, these comprised 
no less than 165,000 pages in which 
some 500,000 entries were recorded. 
These valuable archives have 
survived. Judges did not sign the 
individual recorded entries but usually 
signed beneath their last entry at the 
end of their term of office.

Qadi Omar's signature beneath his last recorded 
entry in 1588.

Deputy Judge Yousef's signature beneath his last 
recorded entry in 1663.
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Judges had ranks. The qadi of Jerusalem held the highest rank. He appointed 
deputies to preside over all types of cases. They were known as muwalla khilafa 
 deputized qadi. The qadi of Jerusalem also appointed deputies ,(مولى خالفة)
that would preside over special types of cases, such as drawing orders of 
inheritance (قاضي المواريث), or rule over one case only. They were referred 
to as “deputy” (النائب). The Jerusalem qadi also authorized judges to tour 
surrounding villages and preside over the cases raised there, much like circuit 
judges of England in the past. These were called touring judges (قاضي النواحي). 
All these titles were included in their signatures, as shown below.

Signatures of judges were written in 
a neat form in Arabic even though 
the majority of qadis were of Turkish 
descent. These signatures always 
included the qadi’s name that was 
predominantly in Arabic. Signatures 
developed in style such that by the 
end of the eighteenth century, they 
became more elaborate, as shown 
below.

Qadi (القاضي) Hasan, 1658; the signature reads: 
“What follows has been issued by me, who is 
poor before the Almighty, Hasan Ibn Mustafa, 
qadi in Al-Quds al-Sharif, may they both be 
pardoned.”

Deputized Qadi (المولى خالفة) Saleh, 1655; the 
signature reads: “The matter is as mentioned 
below, written by the one who is poor before 
the Almighty, Saleh, deputized qadi in Al-Quds 
al-Sharif, may he be pardoned.  

Deputized Qadi Abul Wafa El Alami, who presided 
in Jaffa, 1779.

Qadi Mohamad El Faridi, who presided in 
Damascus.

Deputized Qadi Mohamad, who presided in one of 
the three courts of Constantinople.

Qadi Ibrahim, 1231.

Qadi Mustafa, 1214.

Qadi Omar Izzat, 1778, whose signature reads: 
 صدر البيع والشراء, نمقه الفقير اليه عز شأنه
 عمر عزت القاضي بمحمية القدس الشريف, عفي
 The sale/purchase was issued, written“) عنه
by the one who is poor before the Almighty, 
Omar Izzat, the qadi in the protected Al-Quds 
al-Sharif, may he be pardoned.”)

Deputy (النائب) Mahmoud, 1660; the signature 
reads: “What is documented is as stated, written 
by the one who is poor before the Almighty, 
Mahmoud, the deputy in the town of Al-Quds 
al-Sharif, may he be pardoned.”
Also, the jurisdiction within which a judge was 
authorized to preside was included in their 
signatures.

Rediscovering Palestine
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Each judge had a unique seal. Most religious scholars and town notables also 
had unique seals of their own. Seals were usually made of stone, hard wax, or 
copper. They varied in shape but were usually less than three centimeters in size. 
Prior to the mid-eighteenth century, seals were carved with geometric or floral 
ornaments. They usually carried messages which included the first name of the 
qadi. These messages were mostly in Arabic, with others in Turkish.

In addition to the judge’s name, 
some seals included the date of its 
manufacture and the name of the 
artisan house that specialized in seal 
making, e.g., “Haqqi حقي,” “Arabi 
 ”.رحمي and “Rahmi ”,عربي

Dr. Mohamad Alami was schooled 
in Jerusalem and England. 
He graduated from Edinburgh 
University with a degree in 
engineering in 1975. After working 
for five years in the oil industry, 
he joined his family business in 
Jerusalem in 1980.

Qadi Nourallah Ibn Ishaq, 1563, الواثق بالملك 
 الخالق, عبده الفقير قاضي نور هللا بن اسحق
(“Trusting in the King Creator, Qadi Nourallah 
Ibn Ishaq.”) 

Omar Izzat, 1174 H, 1777 AD, “Haqqi حقي.”

Noor Mohamad, 1111 H, 1699 AD, “Arabi عربي.”
Musa El Khalidi, 1204 H, 1789 AD, “Rahmi رحمي.”

Abdul Ghaffar, 1180 H, 1766 AD, “Haqqi حقي.”

Ja'far Ibn Yousef, 1603, يا خفي األلطاف نجنا مما 
 Oh, ye of discreet) نخاف, الفقير جعفر بن يوسف
graces, save us from what we fear, the poor 
Ja'far Ibn Yousef.”)

Qadi Bir Mohamad El Huseini,1716, المتوكل على 
 Depending“) الحي الغني, عبده محمد الحسيني
on the everlasting benefactor, his worshipper 
Mohammed al-Husseini.”) 

SCAN 
TO SHARE

This article is based on an Arabic 
book by the author titled, The Judges 
and Court of Jerusalem, 1517–1917 
(in Arabic: “قضاة القدس الشريف 
 .(”ومجالس حكمهم 1917-1517
It may be obtained from Educational 
Bookshop (المكتبة العلمية), Saladin 
St., Jerusalem.

*Until 1869, the Ottoman state was a Muslim state.

Rediscovering Palestine



14 15THIS WEEK IN PALESTINE

tay home and eat maqlubeh. I am going out for a hike.” 
This is the catchy epithet that one ardent hiker wrote as 
the title of his post advocating his choice to spend Fridays 
out in nature rather than at home eating the traditional 
Palestinian Friday dish. Country hikes are a social 
phenomenon that has reconditioned the relationship of 

Palestinians from all walks of life with themselves and with their ecological, 
cultural, and historical patrimony in the land of their ancestors. An upsurge in 
organized thematic tours, scenic strolls, scouting hikes, strenuous exploratory 
expeditions, documentary rambles, and leisurely promenades has engaged 
Palestinians as both participants and spectators, as images of these ventures 
flood Facebook. Housewives, schoolteachers, and secretaries, retired people, 
students, and white-collar and blue-collar workers are the mainstay of these 
sightseeing forays – collective or solitary – into the countryside. 

“Tuesday will be a full moon,” Al-Sheikh Khaled al-Dada from Al-Naqab told 
me. “We shall be trekking down Wadi al-Huwwar (five kilometers southeast 
of the Nabatean desert city Abdeh in Al-Naqab), where the yellow rocky 
terrain has a luminescent quality and the light will be spectacular.” He quickly 
cautioned, “But you cannot join us. The trek would be dangerous for you. 
The valley is strewn with pebbles and unstable stone.” To convince me of 
the hardship of the trek, he added, “We shall be clambering sharp cliffs.” He 
proceeded to show the danger involved, “The night involves ascending steep 
ravines, clambering over rocky terrain, scrabbling and crawling at times.”

Rediscovering Palestine

By Ali Qleibo

Rediscovering 
Palestine

“S

Land of Our Forefathers, 
Country Hikes, and Selfies

My ethnological fieldwork and study 
of Palestinian cultural geography for 
my forthcoming book, “Land of Our 
Ancestors” (Ard al-Ajdaad), would not 
have been possible without Al-Sheikh 
Khaled’s intervention. He knows every 
mountain and every valley, every 
archaeological and historical landmark. 
Without his physical assistance my 
work would have remained purely 
academic. Travelling with him I 
was enabled to cross-reference 
my data and provide photographic 
empirical data of the various sites 
through Palestine as I proffered my 
historiographic interpretation from a 
Palestinian perspective. Apart from 
Al-Sheikh Khaled’s position as a 
lawyer in the Muslim Court in Bir 
al-Sabe’, he has enrolled in numerous 
classes in history and tourism. He 
is also an active member of various 
travel groups, including “Fursan al 
Sahel,” “Laffeh ala Bilady,” “Nadi 
al-Rahhalah,” “Watan waH,” and 
“Ruhhal al-Ard al-Mubarakeh,” which 
is his own group. These groups come 

from various geographical zones. 
They organize expeditions, walks, and 
exploratory adventures throughout 
historical Palestine, from Al-Naqab in 
the South to the Golan up north. The 
members team up together, carpooling 
in four-wheel-drive vehicles, cars, or 
rented buses. Some of these trips are 
seasonal. Tours to visit water brooks 
and lakes in Al-Naqab are organized 
in winter. In the summer, hikes are 
organized in the Galilee and Golan in 
the north.

Al-Sheikh Khaled and his groups are 
compelled by the power and beauty of 
raw nature. Expeditions deemed too 
arduous or dangerous – hence those 
from which I am excluded – include 
driving and hiking to witness torrential 
waterfalls and roaring valleys in the 
Galilee, and trudging in the snow on 
the slopes of Mount Hermon. They 
are indefatigable, always on the move 
here, there, and everywhere, all the 
while sharing their adventures on 
social media.

Beautiful Palestine and almond blossoms.
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The intensified interest in 
experiencing Palestine firsthand is a 
discrete political statement in which 
the tour organizers may be viewed 
as political leaders with a vision. The 
enthused guides, each with a unique 
perspective, impart the character 
of the tour with their personal 
umph. The individual charisma and 
knowledge of Hamza Aqrabawi, 
from Aqraba, southwest of Nablus, 
Sameer Murad from Dura and Raed 
Ishnewer from Dhahiriyya in Mount 
Hebron, and Al-Sheikh Khaled al-
Dada from Al-Kuseifa in Al-Naqab 
draw a huge following. 

Hamza Aqrabawi, a case in point, 
is a charmer. He is a storyteller 
and he beguiles his audience 
with well-woven narratives that 
recreate life the way it used to be in 
abandoned dilapidated sanctuaries, 
maqamat; he populates abandoned 

dwelling caves and enriches the 
Palestinian landscape with a tapestry 
of anecdotes. Hamza entertains, 
educates, and brings the life of yore 
into the present. As we follow in his 
trail, we learn the tale behind the 
naming of the “cave of the seven 
sisters” in Dhul Nun (abandoned 
dwelling caves outside Aqraba). The 
stories of the place, the mythos of 
the land, have been gleaned from 
elders through ardent fieldwork 
in the villages. Hamza’s walks 
are interspersed with stories in 
relation to the proverbial Al-Khader, 
to the rites of spring, and here 
and there he provides traditional 
recipes, explaining how to prepare 
mujaddara, khubizzeh, or maftul. 
This charmer is the epitome of a tour 
organizer cum leader.

Similar guides are found throughout 
Palestine: Fadi Sanad in Artas, Nael 

Iqtet in Rabud, and the energetic 
scenic tours of the group 
“Landmark and Places” with the 
charismatic Mohammad Khalil 
Ibrahim who leads his romantic 
followers through lyrical vistas 
and landscapes of Palestine, 
even procuring permits for 
West Bankers to join his scenic 
excursions. Basem Musa’s blog 
Nature Speaks is full of birds, 
gazelles, and nature and has a 
great number of followers. The 
list is endless. Iyad Jaber Abu 
Ahmad, Sliman Bwirat, and Lutfi 
Salameh are equally active in 
promoting Palestinian beauty and 
love for the land of our ancestors. 

Samir Al-Zeer from Dura, a 
close friend, is a veteran tour 
organizer. He started the hiking 
group “Children of Canaan” over 
ten years ago in his effort to 
preserve and highlight Palestinian 
patrimony. Though too late to 
preserve the destroyed old city of 
Dura, once a veritable museum, 
in his capacity as an adviser to 
the municipality of Dura he has 
been able to preserve major 
sites. His cultural/historical cum 
archaeological hikes are wide-
ranging and cover most of the 
West Bank from Al-Dhahiriyya in 
the south to Faqu’ah in Marj Ibn 
Amer, known in classical literature 
as Via Maris.

Selfies abound amidst lush green 
valleys, roaring waterfalls, and 
running streams in the Galilee and 
Golan as remarkable individuals 
share their delight in nature. 
Outstanding in the beautiful 
photography of nature stands 
Imad Tartour and his friend Yousef 
Sharar. Always featuring Imad’s 
young son, they share their videos 
of swimming in mountain ponds, 
wading in streams, climbing 

mountain peaks. Imad delights us 
with photos of snowy landscapes 
as well as fresh summer water 
springs. His post titled, “Irthina 
wa Turathna” beguiles us with the 
spectacular waterfalls, ponds, and 
natural water reservoirs that reveal 
an extremely beautiful Palestine. 
Abdallah Ahmad, from the ethnically 
cleansed town of Dawayma, where 
a massive genocide took place 
in 1948, specializes in depicting 
ethnically cleansed villages in his 
blog, “Ethnically Cleansed Villages, 
Mosques, Cemeteries, and Water 
Springs” قرى مساجد مقابر اودية  
 His live videos in .وعيون ماء مهجر
his solitary explorations provide the 
details that entice many others to 

The discourse with the land 
of our ancestors highlights 
the cultural, ecological, 
and historical affective 
relationship between the 
Palestinians and the land. 
A renewed love affair with 
the homeland and the joy of 
rediscovery of the intrinsic 
bond between identity and 
land finds its expression all 
over social media.

Ancient olive trees. 

Rediscovering Palestine
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follow in his trail photographing, with 
selfies, the ruined mosques, the piles 
of stones of the leveled and pillaged 
villages and cemeteries.

“Dr. Ali, this is what you are looking 
for.” The young man in his twenties 
pointed to the engraved decoration 
on the lintel of an abandoned 
home. A group of local young men 
surrounded me as I unexpectedly 
dropped by the remote Burj Village 
to cross-examine my references and 
take pictures for my forthcoming 
book on our Palestinian patrimony. 
“We know your work from 
Facebook,” he said. “You isolate the 
details and classify them and we 
have learned to identify these details 
in our village.”

Social media has played a major 
role in promoting the rising 
consciousness of Palestine as the 
most beautiful country and in the 
appropriation of Palestinian natural 
and cultural heritage in numerous 
postings, each with its own 
topics. The range includes fauna 
and flora specialists, historians, 
archaeologists, ethnographers, and 
lyrical romanticists who photograph 
the beautiful diversity of Palestinian 

geography. Each presents a different 
angle. We learn about Palestinian 
ecological diversity and history. 
On Facebook we follow Fr. Raed 
Abusahlia, a Catholic priest, as 
he travels throughout Palestine 
photographing and archiving ancient 
olive trees. From Jenin, Dr. Walid 
Basha delights us with his photos of 
butterflies, local and migratory birds 
in the swamps and marshes of Marj 
Ibn Amer and Marj Sanour. Mousa 
Saba from Deir Ballout documents 
the fauna and flora of the Salfit 
District with special focus on his 
town and its famous winter lake that 
draws droves of ornithophiles to the 
region. 

The discourse with Palestinian 
cultural geography and patrimony 
has created a way of life that 
traverses the political-geographic 

frontiers and in this respect has 
fulfilled de facto the dream of the 
return. Twenty years ago, Elena, 
my wife, and I were saddened to be 
the only Arabs in the historical and 
natural sites. With joy we now see 
Palestinians everywhere. 

“These groups in their range of 
activities and the terrain they cover,” 
commented Samir Huleleh, “have 
been able to dissolve the boundaries 
between the areas administered by 
the Palestinian Authority and the 
rest of Palestine.” He further added, 
“The groups are composed mostly 
of youths, many of whom have no 
university affiliation. They are mostly 
ordinary people who venture into 
the Palestinian countryside without 
academic pretensions.” Monica 
Awad, in a separate interview, noted, 
“They are infused by great longing 
and passion. It is a love story in the 
making.”

“In the process they came to 
recognize the beauty and diversity 
of the Palestinian landscape…
In their postings they reveal the 
ecological diversity between the 
Mediterranean and the Jordan Rift, 
between the mountains in the north 
and the desert,” Samir pointed out. 
“Along their trails they pass by and 
photograph Roman water conduits, 
ruined Byzantine churches, remains 
of Mamluk and Ottoman edifices… 
all attesting to our deep roots in the 
land.”

Reconnecting with our cultural and 
ecological heritage as evinced by 
the plethora of tours deployed may 
be viewed as a collective nationalist 
discourse in which the leader is no 
longer a politician with set political 
rhetoric but rather a tour organizer, 
a patriot who does not necessarily 
need to be an expert or a specialist 
but one familiar with the local 
geography of his/her homeland. 

The group leader escorts the 
group along scenic routes, rough 
terrains, and towering cliffs and 
helps the followers, post factum, 
to appropriate their heritage. The 
group is led on an exciting adventure 
that immerses the members in a 
physical existentialist relationship 
with the homeland. In this sense, the 
country hike assumes a nationalist 
dimension without political 
sloganeering.

Anthropologist Dr. Ali Qleibo has 
lectured at Al-Quds University, held 
a fellowship at Shalom Hartman 
Institute, and was a visiting 
professor at Tokyo University 
for Foreign Studies and Kyoto 
University, Japan. As a specialist 
in Palestinian social history and 
through his work at the Jerusalem 
Research Center, he has 
developed the Palestinian Social 
and Muslim Tourism Itinerary. Dr. 
Qleibo has authored many books 
on Jerusalem and its history. A 
renowned oil painter, he has held 
numerous art shows. He may be 
reached at aqleibo@yahoo.com.

Picturesque olive trees and the forsaken 
maqam Dhul Nun in Aqraba.

Hamza Aqrabawi beguiles his followers with 
his anecdotes reconstructing Palestinian social, 
religious, and culinary heritage.

Rediscovering Palestine

SCAN 
TO SHARE
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he town of Husan is located about 8 
kilometers to the west of Bethlehem in a 
mountainous area whose elevation ranges 
from 750 to 900 meters above sea level. It 
provides a stunning, panoramic view to the 
west and the Palestinian coastal plain. Husan 
is currently inhabited by about 8,000 people.

The name Husan comes from the Arabic word ihsan, which 
means charity, reflecting the generosity and hospitality of its 
habitants in receiving guests who in the past were traveling 
between the city of Jerusalem and the area extending from 
the coastal plain to the west. Others associate the name 
with the beauty of the nature that surrounds the town and 
the women who live there. Some researchers attribute it to 
the presence of Deir Hassan, a monastery that once existed 
in the village, or to the occurrence of a limited military battle 
that took place here in ancient times.

The oldest archaeological evidence in Husan dates back 
to the Iron Age and 1200 BC, followed by remains from 
the Persian period (538–332 BC), the Hellenistic period 
(332–64 BC), the Roman and Byzantine periods, the Early 
Islamic period, and the Ottoman era. The most important 
archaeological sites are its Old Village, Khirbet Umm al-Qalaa 
(Khirbet Hamouda), Khirbet Umm al-Shaqf, Khirbet Qedis 
(Khirbet Sabbour), Khirbet al-Kanisa, Khirbet al-Jarayesh, 
and Khirbet al-Khamsah.

Husan

T

The central Old Village of Husan was 
built on a plateau and surrounded by 
valleys on all but the southern side. 
The traditional buildings and their 
architecture date back to the Ottoman 
period. Its houses are compact, as 
in most other Palestinian villages, as 
one of the security requirements in 
that period demanded narrow streets 
and narrow connecting alleys that 
led to sahat, courtyards that were 
used for gatherings and meetings. 
Among its most prominent landmarks 
is Maqam es-Sheikh Mahmoud, 
named after a sheikh who probably 
lived in the village in the early Islamic 
period during the era of Caliph Umar 
Ibn Al-Khattab, or who might have 
been one of the military leaders who 
fought with Salah Al-Din Al-Ayyubi. 

Another landmark is Al-Zawiah, an 
old mosque that belongs to the Sufi 
order. The Old Village was built on 
archaeological ruins from the Roman, 
Byzantine, and Islamic periods, and 
the remains include walls, remnants 
of mosaic floors, water collection 
cisterns, and grottoes.

The mountainous nature of Husan 
contributed to the abundance of water 
springs (24) that have sustained its 
inhabitants throughout the village’s 
history. Some of these springs and 
the village’s agricultural terraces 
were inscribed in 2014 on the World 
Heritage List under the file Palestine: 
Land of Olives and Vines – Cultural 
Landscape of Southern Jerusalem, 
Battir. This area is considered an 

By Wael Hamamra
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Agricultural terraces near Ain al-Hawiya.



22 23THIS WEEK IN PALESTINE

exemplary and essential landmark 
of the cultural landscape in the 
mountains of central Palestine that 
extend from the city of Nablus in the 
north to Hebron in the south.

The cultural landscape in Husan 
includes a series of agricultural valleys 
and stone terraces that date back 
to the Canaanite period and were 
maintained throughout the Roman and 
Islamic eras up to the present time. 
The stone terraces can be divided 
into irrigated terraces that have been 
used for green food production and 

dry terraces that are planted with olive 
trees and grapevines that depend on 
winter rainfall. Terraces are built to 
adapt the mountainous environment 
for cultivation and to conserve the soil 
from erosion. Palestinians have built 
the agricultural irrigated terraces near 
water sources and supported them 
through a network of water channels 
that irrigate the cultivated plots of 
land.

The water is divided among the 
owners of the lands adjacent to each 
spring according to an inherited and 
agreed-upon system known as fasel. 
The water is distributed among the 

farmers for 12 hours every day . The 
amount of water used for irrigation is 
determined according to the area of 
land owned by each farmer. 

The most famous springs are those 
that are found in Ain al-Hawiya, which 
contains a cave with two chambers. 
One of the water sources descends 
from its interior ceiling and has 
created stalagmites and stalactites 
of various shapes. The visitor can 
enter the cave through a tunnel that is 
approximately 18 meters long. At the 
entrance of the spring, there is a big 
pool that is used to collect water and 
for swimming. 

Other springs in the area are in Wadi 
al-Ayoun (the Spring Valley), where 
visitors can find Ain al-Balad (Spring 
of the Town, also called Ain al-Amoud, 
Spring of the Column). It once was 
one of the most important sources 
that supplied the residents with water 
that they carried to their homes. On a 
rocky cliff, there is a series of springs 
located close to each other, including 
Ain Sokhona, Ain al-’Erek, Ain al-
Namous, Ain Khadra, Ain al-’Arous, 
Ain ’Atia, among others. 

A touristic, cultural, and environmental 
trail passes through Wadi al-Ayoun. 
Visitors can enjoy and identify the 
eleven springs in the area and then 
continue towards Ain Jameh’, located 
in Battir. You can always observe 
farmers working on their land during 
your visit to the springs. Walking on 
this trail introduces you to the farming 
system that has been practiced 
since the early stages of human 
discovery of irrigated agriculture until 
today. In addition, you can purchase 
fresh, organic, green crops from the 
farmers. 

Dr. Wael Hamamra is the Director 
of Excavation and Survey at the 
Ministry of Tourism and Antiquities.
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Ain al-Hawiya.

Wadi Al-Ayoun (the Spring Valley) 
and Ain al-Hawiya.
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he establishment of the Palestinian Department of Antiquities 
in 1994 was a momentous event, as it inaugurated the 
revival of the Department of Antiquities, established in 1920, 
that had been dissolved on account of the Nakba. It thus 
marked an official reclaiming of history. 

According to the 1993 Oslo Agreements, 
Palestinians were given control in several 
administrative domains, including 
archaeology, in the areas newly designated 
A and B. There was an understanding 
that responsibilities in Area C would be 
transferred gradually to Palestinians by 
May 1999. But this mutually agreed-upon 
timetable was never honored by Israel. In 
the absence of a final peace agreement, 
Israel remains a military occupier in the 
Palestinian territories, with responsibilities 
set out in internal law. Operating under a 
situation of occupation, archaeology in 
Palestine thus has been and to some extent 
remains an arena for the struggle between 
two competing narratives: an indigenous 
Palestinian narrative and the settler-colonial 

Reclaiming
History

T

By Hamdan Taha

narrative of Zionism. Predominant for 
decades, the Israeli narrative tends to 
give overwhelming priority to Jewish 
heritage in Palestine and to withhold 
and suppress Palestine’s non-Jewish 
and Arab history. Biblical colonial 
archaeology has used its results to 
fabricate a mythic past of the Zionist 
colonial project in Palestine that was 
used to seize Palestinian territory, 
expel Palestinians from their land 
and properties, and forge a false 
story of themselves as victims in this 
region. But as the Palestinian areas 
are occupied territories and as such 
subject to international humanitarian 
law, the International Conference on 
the Archaeology of the Near East, 
held in Rome in 1998, affirmed its 
commitment to the UNESCO charter 
that, pertaining to excavations in 
occupied territories, stipulates that 
the occupying power is prohibited 
from conducting archaeological 
excavation in occupied territories.

Starting in August 1994, I served 
as director of the Department of 
Antiquities and led the process of 
managing the handover of the offices 
that until then had been part of the 
Israeli Civil Administration. There 
were only a few staff working in a 
handful of offices; previously, their 
main responsibility had been to 
follow up on licensing issues and 
to serve as an operational base for 
the Israeli antiquities officer. The 
department had to overcome the 
negative connotations archaeology 
had among Palestinians because 
they associated its work with the 
occupation, as Israel had used 
antiquities as a pretext to confiscate 
land for settlement purposes. Many 
settlements have been established on 
the back of archaeological excavation 
campaigns, such as Khirbet Siloun, 
Mount Gerizim, Tell Rumeida, and 
others. 

The new era of formal archaeology 
in Palestine began with a small but 
dedicated and enthusiastic team that 
worked out of a field office near the 
ruins of the ancient Hisham’s Palace in 
Jericho. Despite its minimal resources, 
it considered itself a natural extension 
of the Mandate-era Department of 
Antiquities that had ceased to exist 
in 1948. The department aimed to 
promote a modern understanding 
of cultural heritage in Palestine. 
The situation after Oslo allowed 
Palestinians to write the history of 
Palestine based on its primary sources 
– a privilege reserved previously for 
foreign and Israeli archaeologists. 
Fieldwork activities began on a small 

The new situation after 
the Interim Agreement 
allowed Palestinians 
to write the history of 
Palestine on the basis 
of its primary sources, a 
privilege reserved until 
recently for foreign and 
Israeli archaeologists. 
Today, Palestinian 
archaeologists strive 
to engage in a new 
paradigm of post-colonial 
cooperation – despite 
the obstacles posed by 
the occupation. 

Rediscovering Palestine

Reviving Palestinian archaeology, 1994: installing signage 
at Hisham's Palace, Jericho.
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site in Jericho known as Jiser Abu 
Ghabush, under the blazing August 
sun. The team felt empowered as 
they were now in charge of their own 
archaeological sites and writing their 
own past. 

As the department’s founding 
vision emphasized archaeology 
as a scientific enterprise, its 
responsibilities included formulating 
new legislation, training staff in 
salvage excavation, combating 
the looting of archaeological sites 
and illicit trade in antiquities, and 
building a museum sector. Aiming 
to safeguard the integrity of different 
aspects and layers of cultural 
heritage, the department recognized 
the importance of antiquities as an 
integral part of our national cultural 

identity – and as a source for 
sustainable development.

The newborn department engaged 
in the first ambitious project with 
archaeological excavations at 
the Great Water Tunnel at Khirbet 
Balama, south of Jenin, alongside a 
large cluster of tombs from various 
periods. They recovered an ancient 
water system that had provided the 
inhabitants of Jenin city with access 
to spring water at the base of the 
mound and was designed primarily 
to be used in times of war and 
siege. The water tunnel is one of five 
major water systems built since the 
Bronze and Iron ages in Palestine that 
have been discovered so far. Such 
great water systems also existed in 
Jerusalem, Abu Shushe (Gezer), El-
Jib (Gebion), and Tell el-Mutesselim 
(Megiddo); they were generally 
connected with major urban centers 
and reflect a sophisticated knowledge 
of engineering principles.

One of the most notable discoveries 
in the adjacent tombs was the 
Qabatiya silver coinage collection. 
The hoard includes coins from eight 
European countries and demonstrates 
the extensive cultural and commercial 
relationships that existed between 
Palestine and Europe during the 
Ottoman period.

In our subsequent projects, we 
gave priority to cleaning up around 
one hundred archaeological sites 
and to developing sites that had 
been excavated and abandoned by 
previous archaeological missions 
that had transferred archaeological 
materials and excavation archives 
to various European and American 
museums. The reassessment 
work of  these archaeological 
sites not only aimed to interpret 
archaeological evidence objectively 
but also rehabilitated these sites as 
archaeological parks, such as in 
Tell es-Sultan near Jericho, that was 
inhabited by Natufian hunter-gatherers 
10,000 years ago, with permanent 
structures being built more than 
9,000 years ago, the site remaining 
in use throughout the Pre-Pottery 
Neolithic, Pottery Neolithic, Bronze, 
and Iron ages until it was abandoned 
in the sixth century BC after it had 
been destroyed during the Persian 
invasion. 

The new situation increasingly 
allowed the department to engage 
in a new paradigm of post-colonial 
cooperation. Although Palestine is 
still under occupation, excavation 
permits were replaced by memoranda 
of understanding that reflect 
equality and mutual respect, and the 
colonial principle of appropriating 
archaeological materials was 
abolished. Whereas previous biblical 
research in Palestine generally aimed 
to confirm the historicity of the biblical 
accounts as a way to justify Zionist 

colonial claims – and undermine 
Palestinian history – the new research 
is motivated by the study of the 
broad spectrum of past cultures. 
The results of these joint excavations 
were interpreted with objective 
scientific parameters rather than for 
ideological and political purposes and 
aim to write an inclusive narrative of 
history rather than a Zionist exclusive 
narrative. 

Prof. Paolo Matthiae of the University 
of Rome La Sapienza was the first to 
propose joint excavations at Tell es-
Sultan in Jericho. Soon followed joint 
excavations with Leiden University, 
the Netherlands, in Khirbet Bal'ama 
(Jenin) and at Tell Balata (Nablus). 
Tell Balata features a Canaanite urban 
center that is identified with ancient 
Shikmu (Shechem). The site was 
inhabited as early as 6,000 years ago 
and reached its zenith in the Middle 
Bronze Age. The tell was excavated 
by several archaeological expeditions 
throughout the last century, but 
the site was left unattended during 
the Israeli occupation. The project 
was mainly concerned with the 
rehabilitation of the neglected 

Rediscovering Palestine

The water tunnel system of 
Khirbet Bal'ama.
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archaeological site and developed it 
into a modern archaeological park, 
providing it with an interpretation 
center, signage, walking paths, and 
leaflets for the benefit of the local 
community and foreign visitors. 

Palestinian-French excavations took 
place in Tell al-Blakhiya in Gaza 
that has been identified with the 
ancient harbor city of Anthedon and 
mentioned in the Islamic period under 
the name of Tida. Archaeological 
remains from the Iron Age and 
the Persian, Hellenistic, Roman, 
Byzantine, and Islamic periods 
were uncovered here. The city was 
inhabited from the ninth century BC 
to the eleventh century AD. Also 
located in Gaza, a human settlement 
at Tell Um Amer, near Al-Nuseirat 
village, was established in the Roman 
period along Wadi Gaza, close to the 
seashore. It appears on the sixth-
century Madaba map  under the name 
of Tabatha. The site contains the 
ruins of the monastery of St. Hilarion 
(born in 291 AD), the founder of 
monastic life in Gaza. The monastery 
comprises two churches, a burial 
site, a baptism hall, and dining rooms; 
its floors are decorated with colored 
mosaics that feature plants and 
animal scenes. Tell es-Sakan in Gaza, 
located on the southern bank of Wadi 
Gaza, features a Canaanite city from 
the early Bronze Age that was a major 
fort on the ancient route to Egypt and 
Arabia.

Palestinian-Norwegian excavations 
at Tell al-Mafjar on the northern 
bank of Wadi Nueima near Jericho 
have recovered a major Chalcolithic 
settlement that enriches the cultural 
history of Jericho. A rich assemblage 
of stone tools and vessels, pottery 
vessels, terracotta animal figurines, 
and animal bones has been 
recovered, indicating an agricultural 
settlement. Palestinian-Russian 
excavations at the Sycamore Tree 
site in Jericho revealed an important 
area of human occupation that from 
the fifth to the early eighth centuries 

formed part of the Byzantine city 
center of Jericho. 

In Khirbet al-Mafjar near Jericho, also 
known as Hisham’s Palace, an early 
Islamic palace served as an Umayyad 
(661–749) winter resort. The palace 
is composed of a two-storied building 
with corner towers, a thermal bath, a 
mosque, and a monumental fountain. 
It represents a spectacular example 
of early Arab architecture with its 
rich mosaics, stucco decoration, and 
high-quality sculpture. The palace 
is attributed to Caliph Hisham Ibn 
Abd el-Malik (724–743), based 
on epigraphic evidence. Hisham’s 
Palace was destroyed in a severe 
earthquake in 748–749. Here, Dr. 
Dimitri Baramki had stopped ongoing 
excavations due to the turbulent 
events that preceded the 1948 Nakba. 
My heart pounded when I read in 
his thesis (1953) the following line: 
“May the circumstances in the future 
permit someone eager to complete 
the task.” I began the excavations 
in 2006 and completed “the task” 
between 2012 and 2015, together 
with Don Whitcomb, working in the 
area adjacent to the Umayyad bath 
and the northern area to expose the 
Abbasid-era (750–1258) aspects of 
the palace. The Palestinian-American 
excavations recovered the northern 
gate of the Umayyad palace and 

explored the northern settlement 
that comprises an enclosure with 
fine masonry work and a large grape 
press that was contemporary with 
the Umayyad palace. The Abbasid 
remains in the northern area contain 
a walled settlement, a mosque, 
a residential unit, and a stable, 
indicating that the agricultural estate 
continued to function at a later period.

Excavations also resumed at 
the previously excavated sites in 
Sebastiya, a major urban center from 
the Iron Age to the Hellenistic and 
Roman eras. The excavations carried 
out by Harvard University between 
1908 and 1910 under the direction of 
G. Reisner and C. Fisher and the joint 
expedition between 1931 and 1935 
under the direction of J. Crowfoot 
revealed a substantial part of the city, 
including the city wall, a colonnaded 
street, a basilica, temples, and a 
theater. The new excavation focused 
on the rehabilitation of the site as 

Rediscovering Palestine

Tell Balata, Nablus. Photo courtesy of Palestinian Assembly for Photography and Exploration.

Recovered 
mosaics at 
Hisham's Palace.
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an archaeological park, although 
the western part of the site is still in 
Area C. Furthermore, archaeological 
explorations were carried out at the 
site of Haram er-Rameh, identified 
with ancient Mamre, at the southern 
entrance of the city of Hebron, among 
many other rehabilitation works in 
many other sites that can be visited 
today. 

The Department of Antiquities 
has documented the unfortunate 
deliberate destruction of cultural 
heritage, especially in Jerusalem, 
Hebron, and Nablus, since the 
occupation in 1967, which 
constituted an extension of the 
displacement and destruction in 1948 
of more than 600 hundred Palestinian 
villages, with all their heritage. We 

also documented the damage inflicted 
on archaeological sites and historical 
buildings during successive Israeli 
assaults on Gaza. 

A major challenge that the department 
has faced is the threat caused by 
Israeli settlements constructed in the 
Palestinian territories since 1967, 
which control more than 50 percent 
of the cultural resources in the West 
Bank and Gaza. Another significant 
problem is the threat posed to 
archaeological heritage by Israel’s 
separation wall, including those 
parts that are built in and around 
Jerusalem. The wall separates people 
from their land and history and has a 
devastating impact on archaeological 
sites and the cultural landscape. 

In 2005, Palestine began to draft a 
tentative list of world heritage sites 
in Palestine, including twenty sites 
of cultural and natural heritage. At 
the 2010 World Heritage Conference 
in Brazil, the Palestinian delegation 
refused to be seated until their place 
was marked with a plaque bearing 
the name of Palestine, as is the 
case for other country delegations. 
UNESCO’s recognition of Palestine in 
2011 was the fruit of a long struggle. 
It represented the first official 
international cultural recognition and 
began the process of rectifying part 
of the historical injustice that has 
befallen the Palestinian people. It also 
enabled the inscription on the World 
Heritage List of the sites of Bethlehem 
in 2012, the cultural landscape 
of Battir in 2014, and the old city 
of Hebron in 2017. Meanwhile, a 
nomination file for Tell es-Sultan has 
been submitted to the World Heritage 
Committee.

As the role of archaeology is to 
reconstruct the past in order to 
build the future, Palestinians are 
now contributing efforts to write an 
inclusive narrative of their history, 

drawing on primary sources that 
incorporate the voices of all peoples, 
groups, cultures, and religions that 
have lived on the land of Palestine – in 
stark contrast to the exclusive fantasy 
advanced by Zionism’s settler-
colonial narrative. I remain inspired 
by Dimitri Baramki’s attestation 

Palestine gained 
membership in regional 
organizations such as 
ALECSO and ISESCO in 
1970 and the 1980s. In 
2011 Palestine became a 
full member of UNESCO. 
However, international 
engagement in Palestine 
has taken the form 
of crisis management 
rather than offering 
substantive solutions 
to the problem of the 
occupation. Although 
the land might be 
divided for political 
reasons, history is 
undividable – which 
means that Palestine will 
remain the physical and 
moral homeland for the 
Palestinians.

Rediscovering Palestine

Sebastiya. Photo by Firas Jarrar.

Battir. Photo courtesy of everything-everywhere.com.
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in The Art and Architecture of 
Ancient Palestine (1969, p. 
239) that all archaeological and 
historical evidence shows that 
Palestine was inhabited by many 
peoples, from the early times of 
Homo sapiens until the twentieth 
century, and that throughout this 
history – even though it was 
marked by many wars, invasions, 
and political and religious 
conversions – the indigenous 
population was never eliminated. 
Palestinians have always 
endured. This fact gives us hope 
in our struggle for liberation 
from Israel’s settler-colonial 
occupation and the regime of 
apartheid that it has established 
in the land of Palestine.

Hamdan Taha is an independent 
researcher. He has served as deputy 
minister and held the post of director 
general of the Department of Antiquities 
in Palestine from 1994 to 2014, when 
he directed a series of excavations 
and restoration projects. Taha acted 
as national coordinator of the World 
Heritage Programme in Palestine from 
2002 to 2014 and is currently the 
coordinator of the Palestine History and 
Heritage Project, for which he has co-
authored an introductory volume, New 
Critical Approach to the History of 
Palestine. He is the author of many 
books, field reports, and scholarly 
articles. For more information, please 
visit https://independent.academia.edu/
HamdanTaha.
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Community archaeology at Tell Balata.
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By Naseer Arafat

The Arafat
Soap Factory

uilt between 1880 and 1918, the Arafat Soap Factory is 
located in the midst of the old city of Nablus, near Al-Hanbali 
Mosque. It is part of a huge compound that includes the house 
of Sheikh Amr Arafat and its diwan (reception hall and guest 
courtyard), in addition to the soap factory. These buildings 
lie within a hosh (a private residential compound) and are 
arranged around three huge courtyards. 

The Arafat family, the traditional owners of this hosh, is one of the indigenous 
families of Nablus. Its distinctive houses marvelously display the characteristic 
features of traditional architecture in the old city of Nablus. The inner yards 

B
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contain water fountains that differ in 
size and proportion, depending on 
the use of the spaces around them: 
the location, the elevation above the 
street, and accessibility were taken 
into consideration to give privacy 
to the people who use them. Thus, 
through different levels of elevation, 
there is an internal openness possible 
despite the clear separation of the 
haremlik (private sphere) from the 
salamlik (semi-public sphere). All 
these features were considered in the 
specific design of this compound. 

The main distinguishing features are 
the spaces that satisfy the social 
needs of the owners, represented 
by the diwan. To fulfil the economic 
needs, a soap factory had been 
built on the ground floor adjacent 
to the diwan. The soap factory was 
donated for public use by its owners, 
the artist Afaf Arafat and her sister 
Saba’ Arafat. It was renovated in 
2004 by the author of this article, and 
a multicultural heritage center, run 
by the Amr Arafat Foundation, was 
established in honor of the sisters’ 
father.

Part of the 900-square-meter building 
has been made a museum that shows 
the traditional tools that were used to 
make soap as well as tools for other 
important handicrafts. It features 
several art and handicrafts galleries, 
and exhibitions are organized 
throughout the year. In addition to 
offering workshops in soap making, 
the center regularly hosts artist 
workshops, particularly ceramics 
workshops with artist Nisreen 
Barghouthi. Children, young adults, 
and students, as well as persons 
interested in art, architecture, and 
cultural heritage can gain knowledge 
through the library, which houses a 
small collection of books as well as 
a lecture hall that offers opportunities 
for audio-visual display. The Arafat 
Soap Factory center is thus a unique 
space for visitors who wish to learn 
about and experience traditional life, 
crafts, and architecture.

Traditional manufactured products 
such as olive oil soap, handwoven 
rugs, ceramics, and postcards of 
artist Afaf’s paintings are available 
for sale. The revenues finance 

A workshop on ceramics by artist Nisreen Barghouti.

The courtyard and soap factory's main entrance.
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the center’s cultural activities. 
Open all working days from 8:00 
to 14:00, the center also offers 
special guided tours of the old 
city of Nablus upon previous 
arrangement. For more information, 
please visit the center’s Facebook 
page at https://www.facebook.
com/Amr-Arafat-Foundation-
CHEC-223627490999597, or contact 
the center by email at arafatn24@
yahoo.com.

Naseer Arafat is an architect who 
has dedicated much of his life to 
the renovation and restoration of 
the traditional architecture in the 
old city of Nablus. He is the author 
of Nablus, City of Civilizations 
(https://www.facebook.com/
Nabluscityofcivilizations) and Tourist 
Itineraries in Nablus (https://www.
facebook.com/Amr-Arafat-Foundation-
CHEC-223627490999597).
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A scene of a Palestinian wedding in the courtyard 
of Arafat Soap Factory.

School children visiting the soap factory.

Artist Afaf Arafat at her exhibition back in 2012.

Soap carving is one of the entertainment activities 
at the center. The photo shows members of 
the staff of the Representative Office of the 
Netherlands, including the consul general.
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By Awni Mohammad Shawamra

Khirbet Tawas 

ocated 14 kilometers south of Hebron and rising 498 meters 
above sea level, Tawas is one of the villages to the west of 
the town of Dura, surrounded by the villages of Beit Awa, 
Sikka, and Al-Majd. Tawas has gained importance through 
the ages because it lies on the main road that links Hebron 
with Beer es-Saba. Surrounded by fertile agricultural land 
that today features olive and almond trees as well as 

vineyards, the location was attractive for human settlement. The inhabitants 
of Tawas, most of whom belong to the Abu Arqoub family that is associated 
with Sufism, believe that they are descendants of Caliph Omar Ibn Al-Khattab. 
They still adhere to traditional Palestinian customs in their dress, cuisine, and 
weddings and employ traditional farming and harvesting methods.

L
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As the inhabitants of Tawas retained 
their Christian faith during the 
early Islamic period (frequently in 
Palestine, Christian villages are 
found in the vicinity of Muslim 
towns), it had a church that dates 
back to the late seventh century. 
Khirbet Tawas lies to the southeast 
of today’s village and is one of the 
most important archaeological sites 
in that area; it still bears witness 
to the greatness of Byzantine 
civilization. The archaeologist Pater 
Andreas Evaristus Mader visited the 
site in the late nineteenth century 
and mentioned that it contains the 
ruins of a church with an atrium, 
narthex, and mosaics, in addition to 

an ionic column capital. In the late 
nineteenth century, Khirbet Tawas 
was also mentioned in the Palestine 
Exploration Fund Survey of Western 
Palestine. The site includes caves 
that were used as burial sites in 
the Byzantine era, water cisterns, 
foundations, heaps of stones, and 
two rock-cut winepresses as well as 
the remains of a chapel that featured 
an apse of 3.6 meters in diameter, 

walls that were 1.2 meters thick, and 
two rows of four columns that stand 
1.8 meters apart, the shafts of which 
measure half a meter in diameter. 
There is also a fallen stone with a 
Maltese cross cut into it.

The first archaeological excavations 
at the site were conducted by the 
Israel Antiquities Authority between 
1967 and 1968, followed by other 
excavations that uncovered a 
33.80-by-12.10-meter basilica-
type church. Its floor is paved 
with colorful mosaics that include 
multiple geometric and floral 
decorations in addition to three 
Greek inscriptions. The first one 

includes the names Stephen and 
Peter and reads: “(Cross) under 
the most (illustrious) Stephen (and) 
Peter (... was done) all (the Work 
Amen),” indicating that Stephen 
and Peter enjoyed authority and a 
prominent position in Tawas.

The second inscription reads: 
“For the Salvation of Orestes the 
Landowner the Work was done.” 

Tawas church. Photo courtesy of Yuval Peleg, "A Byzantine Church at Khirbet Tawas," Jerusalem, 2012, p. 229.i

General view of the village of Tawas from the west. Photo by Awni Shawamra.
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The Orestes mentioned in the inscription is a member of the area’s upper 
class; he was the landlord of the village but not a resident there. His name was 
mentioned to acknowledge his generous donation of land for the establishment 
of the church. 

The third inscription reads: “(Cross) For the Salvation of the bishop Zacharias 
and of … the Chorepiscopus, and for those who have of the offered and offer.” 
The first bishop, called Zacharias, was bishop of Beit Jibrin (Eleutheropolis- 
Ἐλευθερόπολις), and Tawas was under his authority. Chorepiscopus was 

the highest-ranking member in the 
church after the bishop, and he most 
likely helped the rural community 
build the church by providing 
instructions as well as technical 
assistance and financial support. 

Unfortunately, the church, along with 
the site in general, suffered from 
the earthquake that struck Palestine 
during the late Umayyad rule in the 
year 749 and was not rebuilt after 
this incident.

i Yuval Peleg, “A Byzantine Church at Khirbet Tawas,” in Christians and Christianity: Churches and 
Monasteries in Judea (in Hebrew), Noga Carmin, ed., Israel Antiquities Authority, Vol. IV, Jerusalem, 2012, 
p. 229.
ii Leah Di Segni, “Greek Inscription from the Church at Khirbet Tawas” (in Hebrew), in Christians and 
Christianity: Churches and Monasteries in Judea, Noga Carmin, ed., Israel Antiquities Authority, Vol. IV, 
Jerusalem, 2012, pp. 242–244; and Peleg, 2012.

Awni Shawamra is the Director 
of the Research and Publication 
Department at the Palestinian 
Ministry of Tourism and Antiquities. 
He can be reached at Awni111@
yahoo.com.

Tawas church inscriptions. Photo courtesy of Leah Di Segni, “Greek Inscription from the Church at Khirbet 
Tawas”( in Hebrew), Jerusalem, 2012, pp. 242–244 and Peleg, 2012, pp. 234–236ii
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By Awni Mohammad Shawamra

Khirbet
Anab al-Kabir

hirbet Anab al-Kabir is located 5 kilometers southwest of 
Al-Dahariyeh at an elevation of 586 meters above sea level. 
The northern part of the site is presently occupied by the 
village Anab al-Kabir. According to popular narration, the 
name Anab is derived from the Arabic word for grapes, as the 
area was famed for its vine cultivation, and grape presses are 
abundant. Its residents are descendants of the inhabitants of 

Al-Dahariyeh area and of Arab al-Ramadin (the Bedouins of the Ramadin). They 
work in agriculture and raise poultry and livestock, including birds, goats, sheep, 
and more. Anab al-Kabir is characterized by its moderate climate, purity of air, 
and the beauty of the environment and flowers, especially in spring. Its residents 

K

are distinguished by their generosity 
and hospitality. Some residents of 
the village of Anab al-Kabir still live 
in ancient caves with their livestock 
because this lifestyle is compatible 
with the climate and the fluctuations 
of weather throughout the year, 
moving between rural and nomadic 
ways of life. 

In 1863, the French explorer and 
amateur archaeologist Victor 
Guérin described the place as Anab 
al-Kabir (the great) with caves, 
cisterns, winepresses, and the 
ruins of a church. By November 
1874, the Palestine Exploration 
Fund’s Survey of Western Palestine 
noted that Anab included extensive 
ruins on a flat ridge where caves, 
rock-cut cisterns, winepresses, heaps 
of stones – most of them carved – 
and fallen pillars were found. There 
are ruins of a church that seems to 
predate the Crusader era, the remains 
and dimensions of which were 
described and a top plan was done. 
In 1890, William M.F. Petrie visited 
the site. He describes the mosque, 
provides a floor plan, reports on a 
lintel with crosses found over its 
northern door, and further states that 
there are remains of a church on a 
hilltop east of the mosque, of which 
he gives a plan and measurements. 

Anab church is Byzantine in style, 
located approximately 300 meters 
east of Khirbet Anab al-Kabir. It 
was erected on bedrock in an open 
area away from the dwellings and 
served as the religious center for 
the residents of Anab and the farms 
and monasteries in the vicinity. The 
basilica spread over an area of 38 by 
20 meters and included an atrium, 
a narthex, a praying hall, an external 
apse, two small pastophoria to the 

An inscription in the 
church reads: Under the 
most saintly and most 
blessed [Anastasius?] the 
bishop, and the most God-
loving [E]lias [and Serg]
ius? the chorepiscopi and 
Oule[fos and] Anianos 
priests, the (halls) here 
were paved with mosaics.

Khirbet Anab al-Kabir church. Photo by Awni Shawamra.

General view of Khirbet Anab al-Kabir. Photo by Awni Shawamra.
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side of the chancel, and a north wing. 
The church floor was paved with 
colorful mosaics that feature beautiful 
geometric and decorative forms, floral 
motifs, and birds, as well as Greek 
and Syriac inscriptions that include 
the mention of some names.

According to Eusebius (Εὐσέβιος, 
fourth century), the name Anab 
is cited as a village in the territory 
of Beit Gubrin (Ἐλευθερόπολις, 
Eleutheropolis). 

The complex of the church seems 
to have been destroyed in the 
earthquake of 749. Also, the figurative 
depictions in the mosaics, including 
birds and animals, were mutilated 
by iconoclasts, but the floors were 
immediately repaired, indicating that 
Christian occupation continued after 
this event. Phase IV, the church of 
Anab al-Kabir was used for habitation 
during the Mamluk period (thirteenth 
and fourteenth centuries). 

Archaeologists distinguished four 
construction phases, as follows: 
Phase I, the basilica and the narthex 
were constructed and paved under 
Justinian during the sixth century; 
Phase II, an atrium and north wing 
were added in the late sixth century, 
with the mosaic inscriptions in the 
nave, narthex, and atrium mentioning 
mosaic artists, clergy, and two 
bishops associated with laying 
down the mosaics; Phase III, there 
was iconoclastic defacement of the 
mosaic floors, and some additions 
were made in the atrium during the 
Umayyad period (eighth century). 

Awni Shawamra is the Director 
of the Research and Publication 
Department at the Palestinian 
Ministry of Tourism and Antiquities. 
He can be reached at Awni111@
yahoo.com.
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Mosaics at Khirbet Anab al-Kabir. Photo by Awni Shawamra. 
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Forty 
Languages
Spoken 
in Palestine
The Census of 1922

 used to wander all the time in northern Palestine, where I live, 
in search of what my eyes had not seen in our stolen country, 
that which might be hidden. On a summer night in 2018, while I 
was standing next to a bus station in a Jewish town in Marj Ibn 
Amer, I heard a man talking on his mobile phone. But I had no 
idea what language he was speaking. The predominant language 
here is Hebrew. When the man finished his call, I asked him 

about the language. It turned out that he was from the Circassian minority that 
lives in a village near Tiberias.

I have never spent much time reflecting on the significance of the mosaic nature 
of Palestinian history, whether in the ancient past when religions and civilizations 
emerged in this country or in modern times. But I have always taken pride in 
Palestine and compared it to the great empires. I am convinced that the small 
geographic area of Palestine constitutes the most beautiful mosaic, and that the 
preservation of our homeland’s true face as it was before the 1948 Nakba is 
part of the precious beauty of the world.

Above and below the earth lies the window of opportunity for Palestine to claim 
its prominence: from the shores of the Mediterranean Sea in the west to the 
Jordan River in the east, from Ras al-Naqoura in the north to Rafah in the south, 
Palestine boasts splendid diversity. Over thousands of years, many different 
religions and languages have emerged in Palestine, proclaiming to humanity 

I

Rediscovering Palestine

a uniqueness and sanctity that is 
unparalleled within such a limited 
geographical area! 

But the current article is not intended 
to lament the past but rather to 
examine the uniqueness of the 
homeland in the form of numbers.

Extensive diversity was evident in 
the number of languages   spoken 
in Palestine at the time of the first 
comprehensive census carried 
out in 1922 by the British Mandate 
authorities in Palestine. At that 
time, there were not only the three 
languages of Arabic, Hebrew, and 
English, but rather a total of forty 
languages were counted. The results 
of the census appeared in the official 
archives of the Mandate government 
of Palestine. One of the last pages 
that list the results of the census 

shows the diversity that the country 
experienced during an era when the 
fear of losing it was increasing day 
by day.

Speakers of the above languages   
were found in Palestine for a variety 
of reasons that included military, 
religious, and touristic reasons, as 
well as other factors that are not 
understood even today. One hundred 
years after the issuance of these 
statistics, I understand better the 
distinctiveness of Palestine, even if 
we look at it from the perspective of 
mere numbers.

The Palestine Census of 1922 was 
the first systematic census of the 
components of life in Palestine, 
despite the Ottoman population 
census that was carried out in an 
earlier era. On October 23, 1922, 

1- Bosnian
2- Albanian
3- Arabic
4- Armenian
5- Bulgarian
6- Chaldean
7- Dutch
8- English
9- Flemish
10- French
11- Circassian
12- German
13- Georgian
14- Romani 
languages

According to the results of the 1922 census, these forty 
languages were   spoken in Palestine:

15- Hebrew
16- Hindustani
17- One of the 
languages   of India
18- Japanese
19- Italian
20- Nepali
21- Kurdish
22- Hungarian
23- Marathi (Indo 
Aryan)
24- Maltese
25- Norwegian
26- Polish
27- Portuguese

28- Pashto
29- Romanian
30- Persian
31- Aramaic
32- Russian
33- Serbian
34- Sudanese
35- Spanish
36- Swedish
37- Syriac
38- Turkish
39- Welsh
40- Yiddish

By Jamil Dababat 
Translated by Hind Husseini
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the population of Palestine was estimated at 
757,182, which included Mandatory soldiers 
and foreigners. They were divided according 
to religion, bringing the number of Muslims 
to 590,390, Jews to 38,694, Christians 
to 73,024, Druze to 7,028, Sikhs to 408, 
Baha’is to 265, followers of Shi’a Islam in 
Lebanon to 156, and Samaritans who spoke 
an ancient Hebrew language to 163. What 
struck me was that the Samaritan language 
did not appear in the census results.

However, there were also a number of 
villages in the north that were not counted 
because they were under French control, 
despite the fact that they were located in 
Palestine according to the Paulet-Newcombe 
Agreement of 1920.

Some of the results of the 1922 census of 
Palestine were attention-grabbing and led 
me to raise a number of questions about 
that era, such as: With whom did the only 
speaker of the Chaldean language speak? 
Was it his mother tongue or a language he 
learned for other reasons? What would a 
Japanese person be doing in Palestine, since 

the results of the census 
showed that there was only 
one person who spoke that 
language? And where is the 
Romani language still spoken 
in Palestine?

Jamil Dababat, a Palestinian 
journalist and writer, lives 
in Tubas in the northern 
West Bank, and has worked 
with the Palestinian News 
Agency (WAFA) for the past 
21 years. He has covered 
stories in Palestine, North 
America, Africa, and Europe 
regarding Palestinian and 
international affairs. Jamil 
has won several national 
and international awards, 
and specializes in covering 
political, environmental, 
minority, and religious affairs.
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TO SHARE A hike in Ein Fara. Ein Fara is located in a national park about a 15 

minute-drive south of Jerusalem. Photo by Nasser Kahwaji.
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By Yara Dahdal

Marj Sanour
A Palestinian Bird Paradise

 still remember the first time 
my husband took our family 
to visit Marj Sanour. We were 
passing through the village of 
Aqaba in the Toubas district, 
and we stopped on a hill 
to look at the scenery. Five 

kilometers to the west of our standing point, 
we saw a large lake whose sparkles reflected 
the warm sunrays of the spring season. Our 
geography curriculum had never mentioned 
a lake in Jenin, I thought to myself, realizing 
how little I knew about this unique place.

Marj Sanour, the third largest plain in the 
West Bank, covers about 18,000 dunums 
of fertile agricultural land and is located in 
the southeast portion of the Jenin district. 
The plain is surrounded by seven villages, 
namely, Sanour, Meithaloun, Siris, Judeida, 
Sir, Misilya, and Jarba.  The plain has 
adjacent mountains in all directions, whereas 
its basin is covered with a thick layer of 
low-permeability soil. During the winter 
season, rainwater runoffs from the mountains 
accumulate in the plain, and as the plain 

I

has no natural water outlet, a large 
water reservoir (lake) is formed. The 
rectangular lake extends between 
five and eight kilometers in length, 
and between two and four kilometers 
in width, depending on the amount 
of precipitation each year,* creating 
an unfamiliar, exceptional seasonal 
ecosystem and habitat. The water 
in the lake starts to build up at the 
beginning of the winter and remains 
in the plain until the beginning of the 
summer season. 

Marj Sanour is not only the largest 
flooded plain in the West Bank, 
its water also remains in the lake 
for almost six months a year, 
sometimes even longer. This 
exceptional combination attracts 
more than 140 bird species that can 
be seen all year round; some of them 

are resident breeders, others are 
summer visitor breeders, migrants, 
and winter visitors. Moreover, Marj 
Sanour is located on the west-central 
migration route of the soaring birds 
during their biannual journey – from 
Europe to Africa in the autumn and 
vice versa during the spring season. 
Migratory song birds, soaring birds, 
and waterfowl favor Marj Sanour 
for its distinct habitat. As a result, 
Marj Sanour is considered by 
many ecologists as an important 
stopover site for various bird species 
of different sizes and behaviors. 
These migratory birds might spend 
between a few days and a few 
months to rest and feed before they 
continue their journey, especially in 
the spring when water is present and 
food available. 

Rediscovering Palestine

Hundreds of white storks resting at Marj Sanour during their spring migration. Photo by Waseem Dawwas.

Long-legged 
buzzard. 
Photo by 
Anton 
Khalilieh.
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Some large birds such as the white 
storks, black storks, great white 
pelicans, and Armenian gulls are so 
fond of the place that they can be 
seen for up to three months (from 
mid-February until mid-May) during 
their spring migration before they 
spread their wings wide and take off 
to their destination. Other birds, such 
as the black-winged stilt, moorhen, 
little ringed plover, black francolin, 
and mallard, take advantage of Marj 
Sanour’s habitat to breed and raise 
their chicks. If you are lucky, you 
will be able to see some rare birds 
visiting the plain during the winter, 
such as the marbled duck, pygmy 
cormorant, and common pochard. 
Other interesting common water bird 
species that can be seen during the 
winter season are the shoveler, teal, 
grey heron, and green sandpiper. In 
addition, four types of harrier species 
can be tracked in the plain, namely, 
hen harrier, pallid harrier, Montagu’s 

harrier, and the largest and most 
common among them all the 
marsh harrier. Other resident and 
summer breeding raptors enjoy 
foraging in the plains, such as the 
long-legged buzzard, short-toed 
snake eagle, common kestrel, and 
the black-shoulder kite, because 
they can effortlessly spot and hunt 
their prey of rodents, reptiles, and 
birds.     

Bank, the western Caspian turtle, 
can be spotted easily in the ponds, 
as well as the roughtail rock agama 
that can be seen basking on the 
surrounding rocks.

So, to all the dear readers, nature 
enthusiasts, and bird watchers 
out there, if you want to discover 
Palestine during winter and spring, 
and are looking for beautiful Marj Sanour currently 

faces many threats, and 
a proper management 
plan is critically 
needed to ensure 
that its distinguished 
biodiversity can flourish 
alongside human 
prosperity.

Rediscovering Palestine

While birds are the most notable 
at Marj Sanour, the plain also 
has a rich diverse flora that 
includes some plants that only 
bloom in this habitat, such as the 
starfruit and the flowering rush. 
Furthermore, three amphibian 
species reside in the plain. The 
Levant green frog, European 
green toad, and Middle East tree 
frog’s trills, chirps, and croaks 
can be heard from a distance, 
especially during the breeding 
season. In addition, several 
reptilian species thrive in the 
marj, including the coin-marked 
snake, the black whipsnake, and 
the dice snake (known locally 
as the water snake). The only 
freshwater turtle in the West 

scenery coupled with a unique and 
rich biodiversity, then Marj Sanour 
is the place to go. Visiting the Marj 
twice a year is highly recommended 
by our family, especially our kids, 
since you will be treated to the sight 
of hundreds of gulls and storks, as 
well as flocks of lapwings, among 
other water birds. Until the winter 
season begins, as a teaser, please 
watch this short movie about Marj 
Sanour, filmed by Wassem Dawwas 
using a drone: https://fb.watch/
dw7Kz-qsAl/.

Special thanks to Dr. Anton 
Khalilieh for the ornithological and 
biodiversity-related information and 
to Mr. Banan AlSheikh for providing 
the list of rare plants at Marj Sanour.

White storks and their reflection in the seasonal lake of Sanour. Photo by Waseem Dawwas.

Sanour village and the lake. 
Photo by Waseem Dawwas.

Photo by Anton Khalilieh. 
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Dr. Yara Dahdal holds a 
PhD in water desalination 
and wastewater treatment 
and postdocs in both water 
contamination and science 
diplomacy. Currently the 
projects manager at Nature 
Palestine Society, she is an 
active member of the Scientific 
Basis Task Force at Cyprus 
Institute’s East-Mediterranean 

* Sayel Weshahi, Majed Naser, Siren Abu Jamous, Ayman Rabi, Vulnerability and Resilience Assessment: Marj 
Sanour Watershed, technical report, July 2013, https://www.researchgate.net/publication/323497883_Vulnerability_
Resilience_Assessment_Marj_Sanour_Watershed_Social_Ecological_and_Agricultural_Resilience_in_the_Face_of_
Climate_Change_SEARCH.

and Middle East Climate and 
Atmosphere Research Center. 
She can be reached at yara@
naturepalestine.org.

Night Heron. 
Photo by Anton Khalilieh.

Flooded lands side by side with fertile agricultural lands at Marj Sanour. Photo by Waseem Dawwas.
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By Wael Hamamra 
Translated by Elias Khayyo

Mar Saba
Monastery 

ar Saba Monastery, also known as the Great Laura of 
Saint Sabas, is located 15 kilometers east of Bethlehem 
and 5 kilometers east of the town of Al-Ubeidiya. It 
was constructed in the area known as the Jerusalem 
Wilderness at the foot of a mountain and overlooks Wadi 
al-Nar (Kidron Valley). The wadi starts from the city of 
Jerusalem and meanders down to the Dead Sea. Below 

the monastery is a small water spring that can be accessed via a long flight of 
stairs. Mar Saba is considered to be one of the oldest continuously inhabited 
monasteries in the world and one of the destinations that are frequented by 
foreign and domestic tourists in Palestine. It is also one of the sites that the 
State of Palestine has placed on the world heritage tentative list as part of 
El-Bariyah: Wilderness with Monasteries. This area extends east of Jerusalem, 
Bethlehem, and Hebron. We are hopeful that, in the future, the monastery’s 
nomination file will be prepared and then adopted by UNESCO to make it a 
world heritage site.

The monastery was named after St. Sabas, who lived between 439 and 532 
and who originated from Cappadocia in central Anatolia (currently in Turkey). 
In 478, before the monastery was erected, St. Sabas lived in a small cave 
opposite the present monastery. He was accompanied by a large group of 
other monks, who lived in some of the 70 other natural cave hermitages in 
the area. In 483, the great main monastery was established, and some of its 
features can still be seen today. This is why St. Sabas was called the leader 
of hermits in Palestine, despite the fact that the founder of monastic life in 
Palestine was St. Hilarion, in whose honor a monastery was built near Gaza in 
329. Monasticism is a way of life that invites monks to dedicate their lives to 
asceticism, worship, and reclusion.

M
The monastery was built in stages 
and witnessed various additions 
starting with the Byzantine era 
and followed by the Umayyad, 
Crusader, Ottoman, and current eras. 
The architecture of the enormous 
compound and its picturesque 
natural surroundings resemble 
a castle on a vast expanse, built 
with stones that were hewn to 
match the incline at the edge of the 
wadi. On the eastern facade of the 
monastery, several successive floors 
appear, which were constructed 
in a stepped fashion and topped 
with domes, gables, and flat roofs. 
The sides of the monastery rest 
on immense buttresses affixed to 
the rock, while inclining inwards to 
enhance the strength and sturdiness 
of the building and to minimize the 
effects of potential earthquakes or 
cracks. This feature attests to the 
expertise attained through the ages 
by the designers of the building. 
The windows of the monastery 
building are characteristically small, 
and platforms, verandas, and some 
courtyards and stairs were added 
to facilitate movement between the 
monastery’s sections and levels.

The monastery consists of a cave 
hewn in natural rock, where St. 
Sabas dwelled for 50 years of his 
monastic life. His tomb was built 
in the monastery’s main yard, with 
an octagonal building above it that 
is topped with a dome. During the 
Crusader era, St. Sabas’s remains 
were moved to Venice in Italy, yet were 
returned in 1964 when Pope Paul VI 
visited the Holy Land. Underneath 
the yard is a cemetery for monks. A 
chapel carved in rock was dedicated 
to St. Nicholas, and it contains the 
skulls of a number of monks killed 
by the Persians when they invaded 
Palestine in 614–628. On the eastern 
side is the Church of the Virgin Mary, 
built during the reign of Emperor 
Justinian in the sixth century. It 
was renovated during later periods, 
especially the Crusader era. Its round 
dome is considered the most beautiful 
ornamental feature of the monastery. 
Its walls are adorned with murals and 
paintings, some of which represent 
the life of Jesus Christ and St. Sabas. 
Varying shades of red, brown, blue, 
and yellow dominate its walls. The 
ornaments have been blackened by 
the use of candles and oil lamps. 

Mar Saba Monastery. Photo by Palestine Image Bank
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One important feature of the monastery is 
the chapel of St. John of Damascus. He lived 
during the Umayyad period under the reign of 
Abd al-Malik Ibn Marwan and that of his son 
Hisham. Coming from an affluent family – his 
grandfather was the head of the tax department 
at the Umayyad Khalifa Court and his father 
was a vizier in the court – John was friends 
with a number of Umayyad khalifas, yet he 
preferred monastic life and moved to live at 
Mar Saba Monastery. Many of his works were 
written during his time there. The monastery 
also includes a library, a kitchen, dining rooms, 
bedrooms, and storage rooms.

Mar Saba is surrounded by a high wall that 
was constructed and restored over the course 
of many eras. A square tower was built for 
protection in the northeastern corner of the 
monastery. It is about 18 meters high and known 
as the Justinian tower, yet its architectural style 
dates back to the Crusader era. Another tower 
was erected on the southwestern side of the 
monastery. Its location, only meters from the first 
tower, provides an overview of the monastery. 
This tower is named the women’s tower or 
the girls’ palace, and can host women who 
come to see the monastery because women 
are customarily prohibited from entering the 
monastery, in accordance with St. Sabas’s 
behest. The monks have maintained their simple 
lifestyle, and the monastery lacks technological 
or modern features of daily life.

Dr. Wael Hamamra is the Director of Excavation 
and Surveys at the Ministry of Tourism and 
Antiquities.
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The magnificent Mar Saba Monastery. 
Photo by Fadi Dahabreh.



62 63THIS WEEK IN PALESTINE

By Laila Albina

Dar Zahran
Heritage
Building

he Dar Zahran Heritage Building was initially a home property 
of Ramallah’s Zahran Jaghab family. For over 250 years, 
the home served multiple uses that include being a private 
family home for the Zahran family and a guest chamber for 
Ramallah passersby. The building is a traditional Palestinian 
old stone structure with a classic two-story layout. The 
exterior shows the enchanting design of conventional 
Palestinian homes in Ramallah. The building now feels like a 

T

traditional home that allows us to take 
a glimpse into the past. Today, the Dar 
Zahran Heritage Building, located in 
Ramallah al-Tahta (as locals call the 
old town), is known as a historical 
Ramallah landmark that carries a long 
and idiosyncratic history. 

As an enduring symbol of the 
Palestinian cause, Dar Zahran gives 
an accurate depiction of Palestinian 
culture and heritage. It is funded 
completely by the Zahran family and 
is run in order to keep alive their 
passion for history in Ramallah. 
Currently, the heritage building hosts 
an art gallery as well as a photo 
gallery of people and locations in 
Ramallah and Palestine from the 
years 1850 to 1979. It also includes a 
Palestine-inspired souvenir shop, and 
on weekends hosts a small fair-trade 
corner that sells authentic Palestinian 
foods, pottery, embroidery, jewelry, 
books, and soaps. The artisans 
whose works are displayed in the art 
gallery are locals and consistently 
handpicked by Zahran Jaghab, the 
founder of Dar Zahran. The photos 
and art pieces displayed include a 

A photo from 1923 of 
the Zahran family who 
actually lived in the 
house. The baby is 
Yasmine Zahran.

Dar Zahran turn of the 20th century. Photo 
courtesy of American Congress Library.

Dar Zahran today.

Rediscovering Palestine
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variety of black-and-white photos, 
traditionally painted work, and modern 
artworks, many of them by the well-
known artist couple Ismail Shammout 
and Tamam Al-Akhal, that revolve 
around the life, traditions, struggle, 
and beauty of everyday Palestinian 
existence. The historical artifacts 
and documents that were on display 
before COVID-19 will be gradually 
restored to the exhibition, starting 
in mid-July, as will a collection of 
Palestinian traditional embroidered 
dresses. 

The Dar Zahran Heritage Building is 
an open environment that pushes 
for innovation and the advancement 
of creativity in all shapes and forms 
as they relate to expanding the 
boundaries of passion and history. 
A section soon to be opened at Dar 
Zahran is the Yasmin Zahran Historical 
Library that will include a collection 
of old Palestinian books that follow 
the historical paths of Ramallah, 
Palestinian families, and important 
Palestinian histories. 

If you are in Ramallah, Dar Zahran is a 
must-visit! It is a place where you can 
enjoy a journey through centuries of 
Palestinian life, taking a peek into the 
histories and traditions of old Palestine 
to modern-day Palestine. Dar Zahran 
allows you to experience the life, 
love, and culture of Palestine, more 
specifically Ramallah, through food, 
art, expression, and creativity.

Unless otherwise, article photos are courtesy 
of Dar Zahran.

Laila Albina is a third-year student at 
Swarthmore College who is double 
majoring in economics and political 
science. She is currently an intern 
with TWiP.  

Artifacts, dating 
as far back as the 
late sixteenth and 
seventeenth centuries.

The courtyard at the 
entry to Dar Zahran. 

Artworks by Ismail 
Shammout and 
Tamam Al-Akhal, 
exhibited on the lower 
level of Dar Zahran.

Photo exhibition.
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His torical Personality of the Month

aving lost his mother when he was two years old, Abd al-Qader 
could not remember her after her death – but he would never forget 
the sight of a more lasting mother: the Dome of the Rock, which 
he could see from his Jerusalem elementary school classroom 
window.

Abd al-Qader was born in 1907 in Istanbul, where his father, Musa Kazim 
Al-Husseini, a Palestinian dignitary from Jerusalem, was working as a senior 
public employee. Upon their return to Jerusalem, Abd al-Qader was sent to a 
good school because his family cherished a proper education. When his father 
became Jerusalem’s mayor, young Abd al-Qader witnessed closely the turbulent 
changes that affected this great Palestinian city, particularly after the British 
occupied Palestine in 1917. Having attended the American University of Beirut and 
being expelled soon after due to his patriotic activism, he went to the American 
University of Cairo and finished his chemistry studies quietly to avoid expulsion. 
During his graduation ceremony, however, he unequivocally criticized the students’ 
pro-Western agenda, which prompted the American University to withdraw his 
degree the next day and the Egyptian government to expel him from Egypt.

Two years later, Abd al-Qader realized 
that chemistry was not the right field 
for him; he had to fight for Palestine. 
He assumed the management of the 
office of the Palestinian Arab Party in 
Jerusalem. In April 1936, he began 
to prepare for the armed revolution 
against the Mandate government to 
prevent Palestine from falling into 
the hands of foreign militias coming 
in from Europe. He helped to form 
and lead the armed Holy Jihad 
Organization in the Jerusalem area. In 
late 1936, the British army captured 
him, but he was soon able to escape 
and headed to Damascus. In 1938, he 
secretly infiltrated Palestine and kept 
fighting. When he felt he needed more 
military training, he moved to Lebanon 
and Iraq and attended courses for 
officers in Baghdad. In April 1941, he 
participated in the revolution of the 
Iraqi National Officers against British 
forces, led by Prime Minister Rashid 
Ali Al-Kilani. In Egypt, after the end 
of World War II, he organized the 
purchase of weapons that had been 
left abandoned in the Western Desert 
after fierce battles during the war 
and secretly smuggled them to the 
southern regions of Palestine through 
El-Arish near the Gazan border, and 
to its northern regions through the 
Lebanese port of Sidon.

Abd al-Qader Al-Husseini returned to 
Palestine in December 1947, sneaking 
in through the Egyptian border. 
After the Arab Supreme Committee 
declared jihad in the wake of the 
partition decision in November of 
the same year, he reconstituted the 
Holy Jihad forces and was chosen as 
their commander in chief. Under his 
leadership, Palestinian forces achieved 
important victories against the 
Zionist forces in Jerusalem and in the 
neighboring settlements. His fedayeen 
team carried out major operations, 
the most important of which was 

blowing up the headquarters of the 
Jewish Agency in Jerusalem, the 
headquarters of the Zionist movement 
in the city at that time.

In late March 1948, Abd al-Qader went 
to Damascus to contact the military 
committee of the Arab League and 
ask for weapons equivalent to those of 
the Zionist forces. When he received 
a very cold shoulder, he decided to go 
back and fight with whatever weapons 
were available, even if that meant his 
death. In early April, the Zionist militias 
launched a major attack, trying to 
capture Jerusalem. Abd al-Qader was 
staying in the Syrian capital when he 
heard the news of this attack and of 
its success in occupying the village 
of Al-Qastal, a strategic location that 
overlooked the highway between 
Jerusalem and Jaffa. Disappointed, 
he returned to Jerusalem and went 
straight to the battlefield to lead a 
desperate counterattack to retake 
Al-Qastal. He was martyred on April 
8, 1948.

Two days later, the Irgun, a Zionist 
terrorist paramilitary group, committed 
a massacre in the nearby Palestinian 
village Deir Yasin.

Abd al-Qader Al-Husseini had a 
consummate and genuine devotion 
and love for his country. He was 
the most prominent Palestinian field 
commander in guerrilla warfare and 
the most experienced and effective 
in urban warfare. He gained the 
absolute respect and adulation of 
the Palestinian people for his pride, 
courage, and integrity.

By Saleem Zoughbi

H
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Abd al-Qader Al-Husseini
A True, Brave Palestinian Leader
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Book of the Month I

Sitti’s Bird: A Gaza Story

ritten and illustrated by Palestinian artist Malak Mattar, Sitti’s 
Bird: A Gaza Story is a sensitive and heartwarming story of 
how a little girl in Gaza finds strength and hope through her 
discovery of painting. 

Growing up in Gaza, Malak Mattar was like a lot of other children her age. 
She loved going to school, playing with her friends, and having fun days out 
with her family. One of her favorite activities was visiting her grandmother’s 
house every Friday, where she and her family would eat Sitti’s homemade 
maqlouba and visit with Sitti’s pet bird. Malak loved to help feed Sitti’s bird, 
but she wondered if, like the bird, their family lived in a cage.

“Habibti, you can fly in your dreams,” Sitti told her. Malak thought about 
this on the way home that night and the next morning when the airstrikes on 
Gaza began (in 2014). 

W

Written and illustrated by Malak Mattar

Crocodile Books, an imprint of Interlink Publishing, July 2022

A full-color picture book for children aged 4 to 7 years

Hardback, 32 pages, $18.95
Available at The Educational Bookshop in Jerusalem, www.interlinkbooks.com, 

online booksellers, Bookshop.org, and Amazon.

For 50 days, Malak was 
trapped at home with her 
family – like other families all 
across Gaza – and was unable 
to go to school, visit friends, 
or see Sitti. She felt her city 
shake and rumble around her. 
She was scared, confused, 
and constantly worried. But 
then, she opened her school 
backpack to find some 
forgotten paint and brushes 
and began painting what she 
saw in her mind, including her 
family, her friends, and even 
Sitti’s beloved bird. She finally 
found an outlet that made her 
feel better.

Sitti’s Bird: A Gaza Story is 
a unique children’s picture 
book that brings to life Malak’s 
inspiring story. Through vivid 
illustrations and thoughtful text, 
Sitti’s Bird brings warmth and 
wonder to young readers who 
watch a young Malak come 
into her own as an artist. It 
is the story of a young girl 
whose love for her family 
and discovery of art help 
her channel her fears and 
overcome traumas that few 
of us can imagine – traumas 
shared by countless children in 
Gaza and around the world.

Malak began painting at age 
13. Unable to leave Gaza, she 
built a reputation for her artwork 
through social media, garnering 
attention and praise from around 
the world. Now Malak’s paintings 
have been featured in exhibitions 
in the United States and Europe, 
and she continues to be an 
important Palestinian voice on 
social media.

“Palestine is the place where I 
was inspired by the first art piece 
I saw, the place where I started 
painting, and where I grew up 
with a family who supported 
me on my journey,” says Malak. 
“The struggles and the injustice 
that I have witnessed in my 
life in Gaza have inspired me 
to advocate for Palestine and 
Palestinian women through art 
and storytelling.”

“It’s not something that can be 
let go of, shaken off; it seeps into 
you and becomes a part of you,” 
Malak told the Middle East Eye. 
Sitti’s Bird is Malak’s first book, 
and she hopes that it will inspire 
and comfort young readers who 
face the same kind of trauma she 
experienced in Gaza. 
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Book of the Month II

To the Good People of Gaza 

n July 15 this year, I will be 70 years old. On September 20, 
I will have been living in Jerusalem for 50 years. These are 
things to celebrate, along with the publication of my first book, 
To the Good People of Gaza, a collection of youth theater plays. 
Although not many of us read theater plays for entertainment, 

this collection of 19 texts could be of interest because it covers daily life in 
the Gaza Strip as I know it from working there – and in all of Palestine – for so 
many years of my life. 

Luckily, Bloomsbury Publishing will release the book just as Theatre Day 
Productions (TDP) begins to archive its 27 years of theater making, as it had 
embarked on engagement in Gaza in 1996. My husband Jan Willems, serving 
as artistic director, and I began to work on developing Palestinian youth theater 
in 1994, when the maps of Palestine were being redrawn in the name of a 

O

By Jackie Lubeck
Introduction by Samer Al-Saber

Afterword by Jan Willems
Bloomsbury Publishing, 2022

Paperback or ebook, 296 pages
Available at The Educational Bookshop, Bloomsbury Publishers, online 

bookshops, Amazon.

hopeful peace that did not come. 
But freedom was to be found 
in lots of local initiatives where 
creativity was the driving force. 

Making theater for youth allowed 
us certain freedoms because 
youth theater was not yet 
“worthy” of much attention. 
Children were not yet seen as 
partners in creative dialogue or 
as the source of societies’ best 
secrets. In working with and for 
youth, we were given the great 
opportunity to hear and tell all 
kinds of stories about all strata of 
Gaza society. 

The plays in the collection were 
written between 2010 and 2018 
as part of our Gaza summer 
programs, and all of them were 
shown hundreds of times before 
thousands of kids and teachers 
and school counselors. The 
plays were written in sets, not 
all of them presented here due 
to space limitations and my 
personal preference. Among 
the texts, you will find two 
plays from the set To the Good 
People of Gaza, where we 
hear about kids being thrown 
away, kids who can’t read, kids 
dying from incurable illnesses, 
and kids writing poems. In the 
set Entanglement, you meet 
grandfathers, mothers, sisters, 
and unrelated characters who 
share their own views of the 
world from the perspective of 
old men, worried women, and 

ignored little girls. In the set titled 
A Human Writes, I go to the 
world of kings, weavers, cooks, 
and electricians, all of whom 
must deal with an old-fashioned 
Wazir and his young and hip – 
but just – king. Lost and Found 
was written during the 2012 
bombardment and is a set of six 
plays where we say goodbye to 
trees, brothers, shops, schools, 
and bedrooms and in their place 
find friends, family, work, and 
a reason to live. Finally, there 
is Thirteen Ways of Looking 
at Gaza, where I have tried to 
write when all is calm. Here the 
kids are bored, have a thousand 
questions, want to travel, want to 
learn, and are afraid. 

All the plays, presented here 
in English, were originally 
performed in Arabic over the 
Gaza summers. They are short, 
each running between 30 and 45 
minutes when performed. I have 
written the foreword and Jan 
Willems has written an afterword. 
There is an introduction by Samer 
Al-Saber, one of a few people 
who has followed my work from 
the early days of El-Hakawati 
Theatre Company to the lasting 
days of Theatre Day Productions. 

Jackie Lubeck
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Kitchens

itchens is a new solo exhibition by the artist Alaa Albaba in which 
he continues his journey of exploring Al-Am’ari Refugee Camp, 
where he lives. Yet, with extraordinary courage, he moves this time 
from the camp’s architectural details and “zooms his lens in” to 
gain a direct view of the heart of those buildings – their kitchens.

For the last several years, the artist has been working on a collection entitled 
The Camp, in which the social order of Al-Am’ari is explored as it pertains 
to shared spaces. Aerial views of the camp reveal an urban area in disrepair, 
where a vertical architectural chronology exposes generational shifts in the idea 
of permanence. As an organic continuity of this process, the artist has now 
produced Kitchens.

This collection presents strong and realistic renderings of kitchens with their 
various utensils, including plates, shelves, cans, and other details that can be 
seen or are hidden in the background. However, Alaa broke with reality by using 
background colors that are drawn from his own imagination: condensed, stark 
colors that not only add visual beauty but also force the viewer to go beyond the 
details and techniques to hear the rhythms of the spaces and utilities. 

K

Kitchens constitute a new, unfamiliar 
topic and are used by the artist 
as a metaphor to reflect on the 
social context of the camp. Alaa 
successfully shows the camp’s 
highly controversial status through a 
collection that combines beauty with 
roughness, simplicity with chaos, 
vibrant colors with redundancy. 
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By Alaa Albaba

Bab idDeir Art Gallery, Bethlehem

The exhibition runs until July 31 

Exhibition of the Month I

Alaa Albaba, born in Jerusalem 
in 1985 and raised in Al Am’ari 
Refugee Camp, graduated from the 
International Academy of Art Palestine 
in 2010. He has participated in many 
local and international exhibitions and 
art residencies and established ON 
THE WALL Studio in Al-Am’ari Camp. 

Rediscovering Palestine
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Bending Toward the Sun

lants bend toward the sun to seek light; their stems grow longer as they 
tackle obstacles on the way. In Bending Toward the Sun, Yazan Abu 
Salameh attempts to navigate barriers to freedom. 

The sun dominates Abu Salameh’s artworks and appears in the 
backgrounds, overlooking structures of concrete. The melancholy of 

the urban environment and the overwhelming presence of concrete as a by-product 
of military occupation overshadow his artworks. He works with ink, creating an effect 
that resembles sections of the separation wall and other military structures. He also 
presents boxes that are packed with congested buildings with little white windows as a 
representation of the densely built-up environment in Palestinian towns, as it is restricted 
from natural expansion. These boxes are left partly open as if the towns desired to 
escape confinement. The cardboard texture and colors forge a striking connection with 
both the sun in the sky and the separation wall, as if a conversation between these 
elements were taking place.  

P

Although the sun is the light source 
and symbolizes freedom, its scorching 
heat is fatal. Abu Salameh uses bold 
orange colors across his works to 
present enormous suns, their huge 
orange orbs dominating his works. 
Some of these big circles are empty, 
while other circles contain figures 
or shapes, yet the focal points of 
these artworks are the enormous 
suns. The deep orange color used 
in the backgrounds creates a sort of 
uncomfortable contrast with the dull 
greys. In one artwork, the sun looks 
like an enormous fiery ball rolling over 
the landscape towards a field of olive 
groves. 

Abu Salameh’s recent series of 
artworks is inspired by Ghassan 
Kanafani’s novel Men in the Sun and 
attempts to pound on the concrete 
walls in a legitimate cry for justice, 
striving to break open the boxes 
of confinement. While Ghassan 
Kanafani’s men in Men in the Sun 
were afraid to beat the walls of the 
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Online Exhibition of the Month II

tank and consequently suffocated, 
Abu Salameh paints his version of 
the novel in the form of children who 
pound against the tank from the 
outside. 

In a rare attempt to depict Palestinian 
landscape, Abu Salameh draws 
a scene with olive groves. In the 
background lies a huge rock almost as 
tall as the sun, as if it formed a barrier 
that stops the sunlight from reaching 
the fields. These fields are painted in 
black and white (using ink), while two 
suns – or perhaps a sun and a moon 
– appear in the background; they differ 
in size and are colored in deep orange. 
Abu Salameh’s figures always look up 
into the sky, whether they are confined 
between walls or standing in rows at 
checkpoints. The artworks leave the 
viewer with a sense of the necessity 
of demolishing the barriers that stand 
between us and our suns.    

By Rana Anani

Rediscovering Palestine

By Yazan Abu Salameh

An online exhibition by Zawyeh Gallery

June 30 until July 30, 2022

Scan to access Bending Toward the Sun. 
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JERUSALEM

BOOK LAUNCHES 
Tuesday 26
18:30 The Invisible Palestinians: The Hidden 
Struggle for Inclusion in Jewish Tel Aviv, 
book launch with author Andreas Hackl and 
discussant Dr. Nadeem Karkabi from the 
Department of Anthropology at the University 
of Haifa. In this book, the author presents 
the first major study of contemporary 
Palestinian life in Tel Aviv, and uncovers a 
largely hidden and unrecognized urban reality 
of the many Palestinians and Palestinian 
citizens of Israel who work, study, and live 
as an unrecognized urban minority in this 
quintessential modern Jewish Israeli city. 
Organized by the Educational Bookshop. 
American Colony Hotel.

BETHLEHEM

CHILDREN’S EVENTS
Fridays 1, 8, 15, 22, 29
9:00–11:30 Kids’ Club for children between 
the ages of 5 and 12 offers a variety of 
activities and games. Organized by Bethlehem 
Peace Center. Bethlehem Peace Center.

CONCERTS 
Monday 4
19:00 Trombone Quartet Band fundraising 
concer t to suppor t the Palestine Youth 
Orchestra project and musical tour in Turkey. 
Organized by The Edward Said National 
Conservatory of Music. Tickets are 30 shekels 
each. Bethlehem Peace Center.  

SPECIAL EVENTS 
Thursday 6
11:00–14:00 Jerusalem Day is an interactive 
market that offers a variety of handicrafts and 
products from the city of Jerusalem. The 
day will also include folklore performances 
and film screenings about Jerusalem and its 
Christian and Islamic endowments. Manger 
Square. 

RAMALLAH

CHILDREN’S EVENTS
Sunday 17
17:00–19:00 “Grape Leaves and a Grape 
Leaf, Molasses on a Wood Fire” is an 
educational scavenger hunt in the Palestinian 
Museum gardens where children between the 
ages of 8 and 12, along with their families, 
are invited to learn the names of plants and 
new dishes in stories, activities, and games. 
The Palestinian Museum.

CONCERTS 
Saturday 16
19:00 “How would hope harm?” is one-hour 
musical show by Darbet Shams, inspired 
by our daily lives and contradictions, that 
is satirical and serious at the same time. It 
explores our collective and personal dreams 
and concerns through music and lyrics that 
are free from traditional stereotypes and 
full of love and hope. In this show, Darbet 
Shams offers a collection of songs written 
and composed by Samer A’saqla and the 
band, and includes eight songs from the 
album, in addition to other songs. A. M. 
Qattan Foundation. 

EXHIBITIONS
Saturday 2
17:00 A tour of the exhibition Salons with artist 
Amer Abu Matar to learn about his artwork 
The Senior of the Family. For registration, 
please visit: https://bit.ly/3OwT9Lb. A. M. 
Qattan Foundation.

Saturday 9
17:00 A tour of the exhibition Salons with 
artist Sham Abu Saleh to learn about her 
ar twork Window. For registration, please 
visit: https://bit.ly/39MzSGH. A. M. Qattan 
Foundation.

Saturday 16
16:00–20:00 Labour  of  Love:  New 
Approaches to Palestinian Embroidery offers 
a unique VR experience for visitors (13 years 
old and up). Organized by the Palestinian 
Museum. VR equipment will be available 
on-site. Lacasa Mall.
17:00 A tour of the exhibition Salons with 
artist Reem Masri to learn about her artwork 
Per fect Cemetery for Lost Hopes. For 
registration, please visit: https://bit.ly/3nqq5tr. 
A. M. Qattan Foundation.

Events

Saturday 23
16:00–20:00 Labour  of  Love:  New 
Approaches to Palestinian Embroidery offers 
a unique VR experience for visitors (13 years 
old and up). Organized by the Palestinian 
Museum. VR equipment will be available 
on-site. Omar Aggad Engineering Building at 
Birzeit University.
17:00 A tour of the exhibition Salons with 
artist U’la Zeitoon to learn about her artwork 
Where There's So Much Light, the Shadow Is 
Deep. For registration, please visit: https://bit.
ly/3QDKusc. A.M. Qattan Foundation.

SPECIAL EVENTS 
Wednesday 20
19:00–20:00 Ashtanga Yoga is a yoga 
session for participants 18 years old and up, 
organized by the Palestinian Museum with 
Nafas Studio’a- Malak Masri. For registration, 
please contact activities@palmuseum.org. 
The Palestinian Museum.

Sunday 24
17:00–19:00 “We return the sea to the sea!” 
is an activity dedicated to youth between the 
ages of 13 and 16, to reimagine the coast 
through drawings, while viewing a glimpse of 
it from the museum terrace. The drawings will 
be placed into glass bottles and thrown into 
the same sea Palestinians will one day use to 
return. Organized by the Palestinian Museum 
in coordination with artist Bashar Khalaf. The 
Palestinian Museum.

Monday 25
18:30–21:00 Quiz Night is a fun summer 
night at the Palestinian Museum terrace with 
Riad Mustafa, the founder of Quiz Night in 
Palestine, for participants 16 years old and 
up. For more information, please contact 
+972 2 294 1948. The Palestinian Museum.

Tuesday 26
14:00–16:00 “Freedom Flotilla: Reclaiming 
the Landscape” is a workshop for participants 
9 years old and up to produce an artistic model 
of the Gaza Freedom Flotilla. The workshop 
will highlight the history of the ship as an 
initiative to support the Palestinian people 
under siege in Gaza and the occupation’s 
military attack on the international peace 
activists on board as a result. The Palestinian 
Museum.

Wednesday 27
19:00–20:00 Vinyasa Yoga is a practice 
session for participants 18 years old and 
up, based on tying different poses to deep 
breaths and the smooth flow of movements. 
Organized by the Palestinian Museum with 
Farashe Yoga Center with Sarab Atway. For 
registration, please contact activities@
palmuseum.org. The Palestinian Museum.

Sunday 31
19:00–20:00 Vinyasa Yoga is a practice 
session for participants 18 years old and 
up, based on tying different poses to deep 
breaths and the smooth flow of movements. 
Organized by the Palestinian Museum with 
Yasmine Abdul-Hadi. For registration, please 
contact activities@palmuseum.org. The 
Palestinian Museum.

SYMPOSIA
Wednesday 27
17:00–18:30 “The Palestinian Coast, Heart 
of the Mediterranean” is a seminar presented 
by Ahmad Alaqra, Ali Habibullah, and Roger 
Heacock to shed light on the economic and 
social relationships between Palestinian 
coastal cities and various Mediterranean 
cities and countries. Between the mid-
nineteenth century and its fall in the Nakba, 
the Ottoman Tanzimat (reforms) made the city 
of Yaffa a thriving economic and social center. 
Organized by the Palestinian Museum in 
partnership with the Arab Culture Association 
– ACA. The seminar will be in Arabic with 
English translation. The Palestinian Museum.

HAIFA 

SPECIAL EVENTS
June 30 to July 2
Zgheer Festival is a Palestinian local and 
cultural action that offers a variety of free 
discussions, technical workshops, and 
visual, ar tistic, theatrical, and cinematic 
per formances. Organized by Khashabi 
Theatre. For more information, please visit 
www.facebook.com/KhashabiEnsemble/.
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Hiking trail in Yalo. Yalo is a 
depopulated village that was located 
13 kilometers southwest of Ramla. 
Photo by Nasser Kahwaji.
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Jerusalem
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Bethlehem
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Ramallah
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Gaza
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Jericho
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Nablus
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Hebron



9594 THIS WEEK IN PALESTINE

Jenin
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Qalonia valley and water reservoir. Qalonia is a depopulated village 
located 6 kilometers West of Jerusalem. Photo by Nasser Kahwaji.
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Sani Meo
Publisher

The Last Word

I Can Make It Anywhere
For your information, it wasn’t Frank Sinatra who first sang “New York, New York.” Liza 
Minelli had recorded the song in 1977, two years earlier than Sinatra, as the theme for 
Martin Scorsese’s film, New York, New York. Now that I have set the record straight, let me 
refer to the following excerpt from the lyrics:

“If I can make it there 
I’ll make it anywhere 
It’s up to you 
New York, New York”

I would like to tell both Liza and Frank that neither of them have tried to make it in Palestine! 
Not sure how to explain this; we’re neither actively at war, as Ukraine, nor a dysfunctional 
state, as – sadly – Somalia. In fact, we’re far better off socially and economically than many 
other countries around the world. We certainly don’t have famine. Yet, almost everyone is 
under intense pressure most of the time. You often hear statements like “Who among us is 
happy?” or “Tell me, who is doing well?” I don’t want to generalize and sound too negative, 
but it seems as though everyone here carries a heavy burden. I dare say that no one is 
really happy; even those who can afford to lead a comfortable life. 
Yet, we see feisty people who are ready to defend their homes, their land, and their villages. 
Apart from Jenin, the capital of Palestinian resistance (along with Gaza, of course), the 
village of Beita has become an icon of resistance against Israeli settlers (squatters). The 
internal organization of the shabab as well as their discipline and their fervor are the main 
reasons for their success. Their improvisation in creating new methods of resistance has 
been simply amazing. Beita paid a heavy price for its resistance, but it stands strong and 
proud. For more uplifting stories, just go to TWiP’s April issue to read the many inspirational 
stories of our youth, in particular. They’ll lift your spirits.
As evident from the articles of this July 2022 issue of the magazine, Palestine is a beautiful 
country that has a lot to offer. But the truth is that it’s hard to live in Palestine. You never 
know when you’ll be stopped by an Israeli soldier (often much younger than you) who 
condescendingly asks for your identification. You never know when an ad hoc checkpoint 
will be erected, delaying you for hours and disrupting your plans. If you’re from the West 
Bank or Gaza, you need a permit to come to Al-Quds. Travelling abroad is not easy; our 
government is poor; salaries are low, and life is very expensive. The list is unfortunately 
long. 
But Palestine is home and bears witness to a brave people who has unjustly suffered 
tremendously at the hands of people who have come from abroad. It is both our cross and 
our cherished cause. 
I would like to end with the following quote from an article entitled “The Evidence Is in 
the Archives,” which we published in the June 2022 issue and which was taken from a 
1925 report titled “The Colonisation of Palestine: Means and Methods,” by Zalman David 
Levontin: 
“What medium should be employed to colonise a country on a large scale: should it be 
done by philanthropy or treated as a business proposition along strict business lines?” And 
you ask why we are unhappy?

Long live Palestine!
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